








Sacred Heart Statue 


This statue, ornate in appearance, has a receptacle at the base for 
a Vigil Light Glass, which makes it convenient and attractive for home 
devotions. One statue (13 inches in height), one Ruby Glass, and one 
dozen Vigil Lights will be sent, postage paid, on receipt of $3.50. 


| Ca Please Order From: 


WILL & BAUMER CANDLE CO., Inc. 
162 N. Franklin Street, Chicago, Il. 
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Our 


infant of Prague Christmas Gift Package 

will help you to settle quickly and easily that ever-perplexing 
problem of what to give your friends for Christmas. Contains 
the following: (1) Ever-sharp pencil, snowy-white opaque finish, 
with gold-plated trimmings, bearing image of Divine Infant with 
inscription: ‘‘The more you honor Me, the more I will bless you.” 
(2) 64-page booklet, with history of the devotion, accounts of 
many favors and numerous prayers. (3) Chaplet of the Infant 
Jesus, with directions for praying. (4) Artistic medal, mounted 
on card. (5) Picture and leaflets. (6) Gift Card bearing send- 
er’s greetings. All enclosed in an attractive gift box, $1.50 prepaid. 
Place your orders early to ensure timely delivery. 

Address: Benedictine Convent of Perpetual Adoration, Clyde, Mo. 
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Church Fabric 
Cloth of Gold Gold Brocades 
Silk Damask Brocades 


Woven Emblems and Satin Orphreys to Match 


All liturgically correct as to design and color. 
Immediate deliveries. 


Thomas A. Blake 
“House of Ecclesiastical Materials’’ 
366 Fifth Avenue, New York 1, N. Y. 











Qabernacle and Purgatory 

Printed and published monthly in English and in German by the 
Benedictine Sisters of Perpetual Adoration, Clyde, Missouri, under the 
supervision of a Benedictine Father. 

Subscription Price: $1.00 per year, or $2.00 for three years. 
Foreign countries: $1.25 per year, or $2.50 for three years. 

Entered as second-class matter March 19, 1907, at the post office 
at Clyde, Missouri, under the Act of Congress of March 3, 1879. Ac- 


ceptance for mailing at special rate of postage provided for in section 
1108, Act of October 3, 1917, authorized July 17, 1918. 
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xxx PLEMIUME xxx 
which may be used for remembrances at Christmas 


ONE Subscription 


BOOKLET — ‘Assist the Souls in Purgatory” or “Indul- 
genced Prayers and Aspirations.” See inside back cover for 
description. 

Infant of Prague TORPEDO PENCIL — A white plastic 
pencil-holder, bearing an image of the Infant of Prague im- 
printed in blue, and the words: “The more you honor Me, the 
more I will bless you!’’ Pencil may be inserted in two ways 
for writing. Eraser and pencil come with holder. OR: — 

PICTURE — An inspiring picture of the Immaculate 
Heart of Mary, lithographed in eight rich colors. Size, 2 % 
x 4 inches. . 

TWO Subscriptions 

PICTURE — “Mother Most Admirable’ — A beautiful 
representation of Mary as a Queen, seated on a throne and 
holding the Infant Jesus. Sepia. 9x14 inches. OR: — 

TREASURES OF THE MASS — An inspiring brochure on 
the prayers, ceremonies and mysteries of the Mass. 


THREE Subscriptions 


Gems from the Liturgy for the Feasts of Our Lord — Two 
booklets comprising a treasury of Liturgical prayers to assist 
the user in preparing for the major Church feasts in the spirit 
of the Liturgy. OR:— 

Life of Sister Mary Fortunata Viti — See description on 
outside back cover. 

SIX Subscriptions 


A Priest after God’s Own Heart — An ascetical manual 
for priests: OR:— 

Confession, Direction, and Particular Examen — Practical 
notes on frequent confession, daily examen, spiritual direction 
and striving for perfection for religious. 


EIGHT Subscriptions 


Jesus, King of Love — Father Mateo’s beautiful book on 
the love of the Sacred Heart, the Enthronement and Night 
Adoration. 


Benedictine Convent of Perpetual Adoration, Clyde, Missouri 

















St. Gertrude and St. Mechtilde 


These two virgins are among the brightest stars in the Benedictine 


galaxy of saints. Both were favored with visions of the Sacred Heart 
and intimate communications of His Divine love. Their feasts are kept 


on November 17 and 19, respectively. 
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Gabernacle and Purgatory 





Vol. 43 November, 1947 No. 7 


A monthly periodical devoted to the Most Blessed Sacrament and the consolation 
of the Poor Souls. Price, $1.00; Canada and Foreign Countries, $1.25. 
Published with ecclesiastical approbation and with the Blessing of Pope Pius XII. 








Thoughts for November, the Month of the 
Holy Souls in Purgatory 
Steele 


HERE is just one thing on earth that is absolutely uni- 
versal, and that one thing is death. There is one sorrow 
that finds a home, at some time or other, in every human 
bosom, and that sorrow is sorrow for the dead. Yes, 
“it has been appointed unto all men once to die,” and 
neither human prudence nor human power can stay the 
execution of that dread decree. Our path through life 

may be a pleasant one; it may be strewn with every flower which a 

fallen world has yet preserved, but at some place upon that road a 

grave is dug by the decree of God, and that grave shall one day claim 

you and me. Who of us, looking round, can fail to perceive the awful 
universality of death? But by some strange perversity, the very com- 
monness of death makes its awful significance less heeded. It is only 
when it touches us closely; it is only when it lays its hand on lives 
that had been closely bound up with our own; it is only when the near 
and dear have been its victims; it is only then we feel the awful reality 
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of death, when the common sorrow comes to us and makes our homes 
desolate. 

But when those we loved have come to die, when the parting has 
taken place that gives to death a bitterness which else it would not have, 
when we long in vain for the well-remembered greeting of the now 
cold hand, and the music of a voice that has gone silent, can we bring 
ourselves to believe that all is over between our dead and us? Can 
we bury our dead out of our sight, stand sorrow-stricken beside the 
lifeless form, wait until the last sod has been heaped upon the grave, 
shed one, the saddest tear of final parting, and then go back to mix 
again with the busy world, and believe that we have no more to do 
with the departed? 

Oh! surely not. There is something in our hearts that protests 
against such a conclusion. It would be doing violence to the very 
nature that God has given us to believe that human friendship and 
human love reach only to the grave, and cannot pass beyond its shadow. 
Our very instincts compel us to look beyond the grave, to see through 
all its shadows the traces of another world, and to brighten by the 
hope of a future meeting the gloom which the death of those we loved 
has flung upon our hearts. Nor is this enough. It would be but poor 
consolation to live through the weary years of hope and feel until that 
future moment actually came that our connection with our departed had 
been absolutely severed. The heart’s affection prompts us to seek a 
means of being united to the one who has gone before us into the mys- 
terious land beyond the grave. 


The Consoling Doctrine of Purgatory 


Faith has made the desires and hopes of our hearts a living reality. 
The loftiest intellect could only conjecture, the fondest heart could only 
wish that these things might be so, but the Church of God, drawing 
forth from the treasury of faith the sublime dogma of the Communion 
of Saints, has revealed these wonders to the simplest intellects. She tells 
us there are two worlds — the world around us which we see, and feel, 
and hear; and the world to come, which can only be reached by the 
gate of death. She tells us, too, that as in this our world there are 
different states, so there are different states in that other world as well. 
She tells us that the state of any individual in the world to come de- 
pends precisely on the condition of his soul when death has summoned 
him before the judgment seat of God. If the soul, at death, is in the 
state of mortal ‘sin, it is lost forever. Of such as these we need not 
speak. They have fought and lost, and their loss is irreparable and 
eternal. They have passed forever from the Communion of Saints. 
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For them, forevermore, no hope may spring in any heart; for them, 
forevermore, no prayer may go before the throne of God. 

But to those who die in the state of grace, salvation is secure. Their 
fight has ended in victory, and for them there is an immortal crown. 
But knowing, as we know, that into that unveiled presence of. God 
nothing that is defiled can enter, and knowing, moreover, that few can 
hope to pass without defilement from a world where the Holy Ghost 
has declared that even the “just man falls seven times a day,” we are 
naturally led to ask what is the lot of such as these in the world of 
spirits. Again, we know that though the guilt of mortal sin may be 
remitted, and the eternal punishment it deserved canceled, yet there 
remains a temporal penalty, and wé can easily conceive a man passing 
from this life before complete penance has blotted out the debt. 

Here, then, are two classes; what shall be the lot of those when 
death has claimed them? Shall they go at once into the glorious pres- 
ence of their God? Surely not! they are not yet purified. Shall they 
then go into everlasting fire? No; for God is faithful to His word, and 
only to deadly sin has He attached the awful punishment of hell. Where 
then shall their lot be cast? The Church, borne out by reason as well 
as by revelation, answers at once: “They shall go into a place of tem- 
porary punishment, where they may have their venial sins wiped out, 
and may pay the debt which they owe to the infinite Justice of God.” 


We Can and Should Assist Them 


Such, briefly, is the doctrine of purgatory; a doctrine full of teach- 
ing upon God’s justice and mercy; a doctrine most consoling in itself, 
and entirely in accordance with what the nature of the case might have 
been expected to demand. There, in that dark prison, lie the holy 
souls, looking with patient eyes to heaven, awaiting the hour of their 
release, enduring a punishment so keen that some saints have not hesi- 
tated to assert that the pains of purgatory differ from the pains of hell 
only in this — that they are not eternal. But yet they have not ceased 
to be a part of the Church. They have passed from the Church Mili- 
tant upon earth; one day they shall pass to the Church Triumphant in 
heaven. But for the present they are members of the Church Suffering 
in purgatory. And precisely because they are members of the Church, 
we — bound to them by the mystic bond of the Communion of Saints 
— can assist them by our prayers, no less than we can assist each other; 
nay, even more, because the efficacy of prayer for one who is still on 
earth may be hindered in its effect by the perversity of his will which 
God has left free for good or evil. But in purgatory, that land of calm 
and patient suffering, the holy souls, confirmed in the possession of 
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sanctifying grace, offer no obstacle to the efficacy of any intercession 
made in their behalf. 

On their bed of fire they can do no more than suffer. They are 
powerless to help themselves. The sufferings they endure are quite 
beyond any conception we can have of suffering. Sense and intellect 
alike are tormented. The fire is around them and about them; it 
pierces through their quivering soul till existence itself is agony. Their 
intense longing for the sight of God brings with it an anguish so keen 
of hope deferred, that every moment seems one long age of agony till 
the time of deliverance has come. They suffer and they give no sign; 
cries would be useless there; tears would not quench the fire that tor- 
ments them; no cry could pierce the barrier that separates the living 
from the dead, nor could it strike upon the heedless ears of men. 

Friends of earth could help them if they would, but their friends 
are busy with many things. Ah! those on earth who loved them have 
ceased to think of them. Their friendship, once so strong and tender, 
has weakened, faded, died out, and the suffering souls can make no 
personal appeal to reawaken it. They plead by suffering, but too often 
their pleading is in vain. Friends of earth are bent on business or 
pleasure, and heed not that moan of anguish which day and night goes 
up from the prison of purgatory: “Have pity, you at least, my friends!” 

Do we respond to that cry? Our sorrow for the dead is keen, but 
is it lasting? Alas! memory’s pictures grow fainter day by day. When 
we knelt distracted by the deathbed, our bereavement was a bitter pain. 
But the first burst of sorrow passed, and with it the keenness of the 
pain. We went out into the world, and the world supplied us with 
new thoughts, and the dear departed one was remembered but faintly 
— soon entirely forgotten. Soon the very name of the dead was no 
longer mentioned, save at some rare interval, and then but a scanty 
prayer passed our lips. 

Alas! that it should be so. Is this our enduring love? Is this the - 
affection that was to survive the grave? Is this the memory that was to 
be eternal? Our friend, our loved one, lies prostrate in the intensest 
agony. The means of help are at hand, and we are, too cold, too un- 
loving, too careless, too forgetful to apply them. 

Mere sympathy will not release the poor souls from the purifying 
flames of purgatory. St. John Chrysostom says, “Not by weeping are 
the departed aided, but by prayers and alms. One of the holiest oc- 
cupations and one of the most worthy cares of this life is to give alms 
for the departed and to pray for them.” Let us then during the month 
of November, renew our fervor in praying for them, and assisting 
them by all the means in our power. 








Choral recitation of the Divine Office at the Motherhouse of the Benedictine Sisters of Perpetual Adoration at Clyde, Missouri 
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The Association of Perpetual Adoration 


HERE must be at least one soul in purgatory, dear Reader, who 
has a claim on you, one soul who looks to you for relief from 
suffering and pain. Most likely there are more — a father, a mother, 
a sister, a brother, a child, a very dear friend. Moreover, sad as it 
is to think, there are many souls in purgatory who have none on whom 
to depend, or who are forgotten by those who should help them. You 
will enter into the true spirit of the Church by holding out a helping 
hand to these souls. You can do so in an effective way by having the 
dear departed placed on the membership list of the Association of Per- 
petual Adoration, and securing for them a share in the unceasing 
Adoration of the Most Blessed Sacrament, exposed in the chapel of the 
motherhouse at Clyde, Missouri and in each of its branchhouses — at 
Mundelein, Illinois; Tucson, Arizona; and Kansas City, Missouri. 

In addition to sharing in the Perpetual Adoration, departed souls, 
as well as living members, share in the holy Sacrifice of the Mass daily 
offered in each of the Adoration Chapels; in a daily remembrance at 
Holy Communion, by over 250 Sisters; in Benediction of the Most 
Blessed Sacrament, given twice daily in each Chapel. 

In addition to sharing in the above benefits, privileged members 
share in the canonical Hours of the Divine Office daily chanted in each 
Chapel, and participate in one or more special Masses offered for them 
daily, as well as in the daily Rosary and numerous other good works 
of the Benedictine Sisters of Perpetual Adoration. The names of those 
enrolled as privileged members are inscribed in the Golden Book, which 
is always kept near the altar of exposition. A beautiful certificate, 
lithographed in delicate colors and suitable for framing, is sent for 
each privileged member. 


Conditions for Enrollment 


1. The name of the person to be enrolled must be in- 
scribed in the register of the Association at the Motherhouse 
at Clyde, Missouri. 

2. For simple memberships, an offering of one dollar is 
made in the name of the person to be enrolled for the main- 
tenance of the Sanctuaries of Perpetual Adoration. A cer- 
tificate listing the benefits in which the person shares is 
issued for each member. 


For privileged memberships, an offering of ten dollars is 
made for this intention. 


Families of more than five (that is: husband, wife and 
children) may be enrolled as privileged members by having 
their names registered and making an offering of fifty dollars. 














Tabernacle and Purgatory 201 


All enrollments are perpetual, and need never be re- 
newed, benefiting the individual throughout life and as long 
after death as the soul may need assistance. 


You can help your dear departed by having them enrolled in the 
Association of Perpetual Adoration. You can rejoice your loved ones 
on earth by giving them a membership gift on such occasions as a 
birthday, a wedding, an anniversary, at Christmas, etc. 


Address: Benedictine Convent of Perpetual Adoration, Clyde, Mo. 


Re Saints ; Gi. WMedels: and 


Intercessors 

MOWOA 
my AINT JOHN VIANNEY was tenderly devoted to the 
saints in heaven, and often encouraged others to venerate 
and invoke them. An excerpt from one of his sermons, 
given on the feast of All Saints, will be inspiring to us 
as it was to those who had the privilege of listening to 
him. “In the saints,” he said, “God reproduced all the 
virtues which Jesus, His Son, practiced during life. The 
saints are, so to speak, little mirrors in which Jesus views His image. 
In His apostles and all apostolic souls, Our Lord beholds His zeal 
and love for the salvation of souls; in the martyrs and all those who 
suffer, His patience, His sufferings and painful death; in the hermits, 
and all who live secluded from the world, His hidden life; in the 
virgins and all pure souls, His immaculate purity, etc. When we 
admire the virtues of the saints, we admire in reality the virtues of our 
Savior and we strive ourselves to become a mirror of His virtues. 

“In heaven, the saints remember the dangers to which they them- 
selves were exposed in this world, and are therefore solicitous about 
our salvation, and gladly assist us if we but invoke them in tempta- 
tions and trials. How many sinners have been converted in conse- 
quence of associating with saintly persons on earth! In like manner, 
by union with the saints in heaven, many persons are converted and 
sanctified. 

“Oh, let us love the saints; then we shall deserve and certainly 
experience their protection. They love us a great deal more than we 
imagine. St. Cyprian says that the saints find great happiness in 
praying for us and assisting us to attain our salvation. 

“Let us also devoutly venerate whatever belonged to the saints 
while they lived on earth. Holy Church has always manifested great 
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veneration for the saints, because they were the living members of 
Jesus Christ, the temples of the Holy Ghost, and the instruments of 
all the good works that God wrought through them. How many 
miracles has not God wrought through the relics of the saints! How 
many dead were brought back to life, how many sick were healed. 
Look at the Apostles; their very shadow healed the sick. The gar- 
ments which had touched the body of St. Paul cured the lame, restored 
sight to the blind, and health to the sick. 

“We should also highly venerate whatever represents the saints. 
The Council of Trent desires that we should devoutly venerate all 
images that remind us of the saints, and the reason is this: The images 
instruct us, they remind us of the mysteries of our holy religion; 
sometimes a mere glance at a picture is sufficient to touch and con- 
vert us. It is recorded that in the city of Rome a pestilence wrought 
such havoc that in spite of all good works and acts of penance that 
. were performed, it seemed no one was to be spared. When Pope St. 

Gregory found that nothing stopped the devastation, the thought oc- 
curred to him to have an image of the Mother of God carried in pro- 
cession. Wherever the picture passed by, the pestilence ceased; and 
to show how pleasing to Him was this veneration of the image of His 
Mother, God sent an angel who pronounced these words: Regina coeli, 
laetare. Alleluia. (O Queen of heaven, rejoice, Alleluia.) At the 
same time the plague ceased everywhere. The veneration which we 
show sacred images, refers, therefore, to the saints which they repre- 
sent, and the honor given to the saints refers to God alone... 

“Nothing could be adapted to move us more readily, even to 
convert us, than the sight of a saint’s picture, if we reflect on the vir- 
tues of him whom it represents. We should, therefore, highly venerate 
whatever may remind us of the saints, and at the same time of their 
virtues; still more should we venerate their relics, if we are so for- 
tunate as to possess any. 

“We are certain that the saints in heaven love us, and that they 
ardently desire us to be united with them. They desire us to take 
refuge to their protection, and they will not forsake us during life. 
They are our friends and our brethren; let us, then, be devoted to 
them, in order that their intercession and the few good works we 
perform in this world may obtain for us the happiness of once being 
united with them for all eternity.” 


Veneration of the Relics of Saints 


To supplement the words of the Cure of Ars we may say that it 
is truly a commendable practice to honor the relics of the saints, and 
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this is at the same time conformable to reason and authorized by the 
Church. We know what respect we have for the things made sacred 
by the touch of a beloved parent. The antiquarian goes far to find 
the tombs of illustrious persons, their writings, etc., and our museums 
are filled with these antiquities toward which the people show respect 
and veneration because of their association with men whose names are 
prominent in the history of the world. If then it is natural in us to 
honor the bodies of the dead who while on earth were a nation’s 
heroes, why should we not honor those heroes of God who by the 
conquest of self have honored our humanity and have won for them- 
selves a place near the throne of the great God in heaven whom they 
loved and served? The same spirit that prompts a mother to treasure 
a lock of her dead baby’s hair; the same spirit that prompts Ameri- 
cans to treasure the pen of the signers of the Declaration of Inde- 
pendence, or the Liberty Bell, or the sword of Washington, has ever 
prompted Christian people to venerate whatever belonged to the saints. 


It is not surprising then to find the Church authorizing the prac- 
tice of honoring the relics of the saints. The Council of Trent teaches 
“that the holy bodies of holy martyrs and others now living with 
Christ, which bodies were the living members of Christ and the tem- 
ples of the Holy Ghost, and which are by Him to be raised to eternal 
life and to be glorified, are to be venerated by the faithful; for through 
these bodies many benefits are bestowed by God on men; so that they 
who affirm that veneration and honor are not due to the relics of the 
saints, or that these and other sacred monuments are uselessly honored 
by the faithful, and that the places dedicated to the memory of the 
saints are visited in vain with the view of obtaining their aid, are 
wholly condemned” (Sess. XXV). 

The relics may consist of the entire body or any portion of it. The 
bodies of saints, or the important parts of their bodies are placed in 
the church, in precious reliquaries, to mark the honor paid to the 
mortal remains of God’s saints. But it is only when there is moral 
certainty of the genuineness of the relics that the Church permits honor 
to be paid to them; and the recognized sanctity of a life is not suffi- 
cient to warrant public veneration until the Church publicly declares 
the canonization or beatification of a saint. . 

There is a second class of relics which the Church permits us to 
venerate, and this consists of the garments which the saints have worn 
or the things which they have used. Then again we honor the holy 
places — Jerusalem, Calvary, Bethlehem, Rome, etc. — made sacred 
by Our Lord or by the saints who passed their lives there, or by the fact 
that they are resting places of their holy bodies. 
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Among the treasured relics preserved at our Motherhouse in Clyde, is the entire 
body (skeleton) of a young virgin martyr, St. Beatrice, which rests beneath the altar 
in the Relic Chapel. It is clothed, as pictured here, and a beautiful waxen head replaces 
the head of the martyr. 


The Catholic Church does not teach that there is any magical vir- 
tue or any curative efficacy in the relic itself. It merely says, follow- 
ing the Scriptures, that such relics are often the occasion of God’s 
miracles. The veneration of the relics of the saints can be traced as 
far back as the second century. After St. Polycarp had been burned at 
the stake, his disciples “took up his bones, which were more valuable 
than precious stones and finer than refined gold, and laid them in a 
suitable place, where the Lord allows us to assemble in gladness and 
joy to celebrate the birthday of his martyrdom.” 

Many of the early Fathers of the Church, while strongly repudiat- 
ing the charge of idolatry or “cinder-worshiping,” highly extol the 
cultus of relics; among them St. Augustine, St. Ambrose, St. Jerome, St. 
Gregory of Nyssa, St. Gregory of Nazianzen, and St. John Chrysostom. 
St. Jerome wrote: “We do not worship, we do not adore, we do not bow 
down before the creature rather than to the Creator, but we venerate 
the relics of the martyrs in order the better to adore Him whose niartyrs 
they are.” And St. Gregory the Great declared it is one thing to adore 
images, and another thing to learn from them what we must adore. 

In reverently kissing the sacred relics of the saints and martyrs, 
we are paying tribute to Christ, our Divine Redeemer, through whose 
Precious Blood the saints have sanctified their bodies and made it 
proper for us to venerate them by their fidelity to the holy will of God. 
These relics are not idols; they are simply what remains of bodies that 
have been sanctified by the Precious Blood of Jesus Christ and by the 
indwelling of the Holy Spirit, and in honoring them we honor the 
saint whose remains they are and we honor God through whose grace 
they have been sanctified. 
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The Spirit of St. Gertrude 


(Feast November 17, in the Benedictine calendar; November 15, 
in the Roman calendar.) 


10-O-0-O-0-O-e- 


ANY think of St. Gertrude as a wonderful mystic, 
raised so far above the things of this world as to 
be inimitable, or so far lost in the things of God as 
not to be a fit model for ordinary men and women 
who have to work out their salvation amidst the 
wear and tear of modern life. It is true that from 
her childhood Gertrude was kept free from all con- 
tact with the world, and that she grew up in the sheltered atmosphere 
of a Benedictine cloister; nevertheless her life is fraught with useful 
lessons, not only for religious, but for Christians living in the world 
and exposed to the dangers of infidelity, or, worse still, of the indif- 
ference of the twentieth century. 

What, then, is the characteristic of this hidden Benedictine nun 
that causes her to be placed before the whole Christian world by our 
holy Mother the Church as a model worthy of imitation? It is the 
manliness of a true Catholic, combined with the tenderness of an ar- 
dent lover of Christ. The ideal character which she set before herself 
was the character of Jesus Christ, and day by day her soul was fashioned 
into His likeness. 

The process was a painful one, for the chisel of God’s love worked 
unsparingly upon her; but she cheerfully embraced all that it cost 
her, entering generously into His designs in her regard, because she 
well knew that she was thereby becoming more fit to take her place 
as a living stone in the spiritual house of God. 

Let us, then, look well into her life and see in what the chief 
elements of her sanctity consisted. First, there was her deep humility, 
and its sister virtue, simplicity. Gertrude never thought of herself, 
and never attributed to her own merits the marvels God worked in 
her soul. Not that she undervalued what God did for her, or failed 
to recognize the gifts bestowed upon her; this would have been con- 
trary to her perfect truthfulness. But, just because humility is truth, 
she saw that all these graces came to her straight from God; and so 
she used them for His glory, saying to herself: “If, later on, I suffer, 

-as I deserve, the torments of hell, I shall still rejoice to see the gift of 
God bearing fruit in others.” 

Vainglory was no snare to her childlike soul; and if it happened 
at prayer or during the performance of some good work that a thought 
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of self-esteem presented itself to her mind, she did not banish it at 
once as if she were afraid of it, but turned it into an occasion of ad- 
vancing God’s interests. 

To humility Gertrude joined a wise discretion, that “mother of all 
the virtues,” as it is called in the Rule of St. Benedict. While many 
who flocked to her for advice were excited to admiration by the wisdom 
of her words and counsels, she would take no step in her own spiritual 
life without consulting others, even persons much inferior to herself, 
treating them with such deference that she often abandoned her own 
ideas to follow their suggestions. 

Yet she did all this with great liberty of spirit, acting freely and 
promptly, and never for a single moment consenting to anything con- 
trary to her conscience. Our Lord Himself bore witness to the un- 
trammeled simplicity of all her dealings. Being asked on one occa- 
sion what pleased Him most in His chosen handmaid, He replied: “Her 
liberty of heart.” Surprised at this and thinking it but a smal] matter, 
the questioner said: “I thought Thy grace had already lifted this soul 
to a high degree of knowledge, and to a still more sublime fervor 
of Divine love.” Our Savior answered: “Without doubt it is as you 
think; but it is her liberty of spirit which carries her to this height of 
perfection. At whatever hour I come to her, I find her ready for My 
gifts because she is entirely detached from earthly things.” 

A characteristic growing out of this liberty of heart and mind, 
and intimately connected with it, was Gertrude’s spirit of praise. Every- 
thing with her was turned to the praise of God; she performed her 
practices of devotion or left them with equal readiness. She was not 
dependent even upon the sacraments when God deprived her of them, 
but kept herself always close to Him who alone was the source of all 
her strength, and followed the movements of His grace from moment to 
moment. 

It was again this liberty of spirit which made Gertrude so perfect 
a child of the Church. Drawing her inspirations from the Divine 
Liturgy, her mind was one with that of the Church and with Christ, its 
Head. Holy Mass, the sacraments, prayer, meditation, the sanctification 
of ordinary actions and charity towards her neighbor, were the means 
Gertrude used to attain holiness; and these are at the disposal of every- 
one. It was not her raptures and ecstasies that raised her to the height 
of perfection, but her fidelity to grace and the careful use she made of 
ordinary means of sanctification. In one sense there was nothing extra- 
ordinary in her life. She did not, like St. Catherine of Siena, live for 
years on no other food than the Blessed Eucharist; nor did she practice 
very great austerities. Indeed, because of her ill health, she was unable 
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to perform even those prescribed by the Rule. But by keeping her- 
self closely united to Christ, Our Lord, and allowing Him to work 
freely in her soul, she attained that sublime degree of union with God 
which is the essence of all sanctity. 


Another characteristic of St. Gertrude was her ardent love for 
Our Lord in the Blessed Sacrament. If, as is probable, she received 
a particle of a consecrated Host immediately after her baptism (as 
was customary in some places at that time), Jesus took possession of 
her from the very first; and her whole life, with the exception, per- 
haps, of the time when she was taken up with a too great love of study, 
was one long act of the love of God. The thought of Jesus sweetened 
all that was bitter; and so jealous of her love was her Divine Master, 
that He often allowed those whom she helped to be ungrateful or 
exacting so that all her affections might be thrown back upon Him. 


It was this love which made her refer everything to Jesus as to 
a most dear friend. She did nothing without consulting Him; she con- 
fided to Him all that.troubled her; and, without hesitation, begged 
favors for all who needed them. With this love and trust came also a 
wonderful spirit of thanksgiving, which, in its turn, became effective 
reparation. We find her constantly making amends to Our Lord for 


her own negligences and for the neglect and indifference of others. 
(“St. Gertrude the Great,’”’ ‘Notre Dame’ Series of Lives of the Saints, 
Sands & Co., London.) 


A Powerful Intercessor with God 


St. Gertrude’s prayers often obtained marvelous favors for others 
during her lifetime, and they are no less powerful now that she is en- 
joying the beatitude of heaven with her Divine Spouse. Indeed, Our 
Lord once promised her that if anyone, in times of sorrow and grief, 
or in whatever difficulty or trial he finds himself, asks her intercession 
humbly and sincerely, he will not be disappointed in his desires and 
hopes. ‘‘For I, the God abiding in thee,’’ He said, “urged by the 
liberality of My love and goodness, desire through thee to bestow much 
good on many... Whosoever commends himself with full confidence 
to thy prayers, will obtain eternal life through thy mediation... Just 
as much as anyone hopes to receive from thee, so much will he surely 
obtain.’”” Such marvelous promises as these must surely inspire souls 
with the greatest confidence and persevering fervor in invoking St. 
Gertrude’s intercession in the frequent needs of life, whether it be in 
a novena made before her feast or at other times of the year, or by a 
tender daily devotion to her. However, if the requests are not im- 
mediately granted, one’s trust must not be lessened, for these consoling 
promises made by Eternal Truth will be fulfilled, as Our Lord assured 
St. Gertrude, ‘‘at an opportune time,” that is to say, when they will be 
of greatest benefit to souls and redound to the greatest glory of God. 
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Benedictinism and the Liturgy 
+O+0+O+ 


HE Sacred Liturgy, which in its widest sense com- 
prises the whole of the official public worship of the 
cS; Church — the holy Sacrifice of the Mass, the admin- 
istration of the sacraments and sacramentals, and the 
Divine Office — is the Church’s official means of 
glorifying God and leading souls to Him. From the 
first moment of creation the angels sang God’s praises; Adam and 
Eve, in turn, took up this sublime work of glorifying God, and every 
generation since has continued it. The Old Testament records many 
of the solemn songs and canticles of the patriarchs and prophets, as 
those of Moses, Isaias and Zachary. But the Book of Praise par ex- 
cellence is the Book of Psalms. It was no human authorship which 
originated those beautiful sacred songs which give expression to every 
sentiment of the human heart, every emotion of the soul, and which 
are so replete with the most diversified and sublime acts of virtue. 
David composed them, or the greater part of them, under the direct 
inspiration of the Holy Spirit. The sacred Psalmody is therefore 
in the first place a prayer of Divine praise, dictated by the Holy Spirit 
for the very purpose that it might be used to praise and glorify God. 

Down to the time of Our Lord the Chosen People made constant 
use of the Psalms to give expression to their adoration and worship to 
God. Thus was begun the so-called “Divine Office,” the official prayer 
of adoration, praise, thanksgiving, supplication and atonement, which 
the Church, the Mystical Body of Christ, solemnly and continuously 
offers to the Blessed Trinity, even as the angels in heaven surround 
the throne of God and adore, praise and glorify Him with their eternal 


” 
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“Sanctus, Sanctus, Sanctus! 


The Divine Office 

The place which St. Benedict gave to the Divine Office in his monas- 
teries can best be stated by saying that he established it as the center of 
the common life to which he bound his monks. The Psalmody, which 
he so beautifully calls the “Opus Dei” — the “Work of God” — is to 
be the most essential daily work of the monk. Nothing is to be pre- 
ferred to it. It is to be the consecration to God not only of the individ- 
ual, but of the whole community, by oft-repeated public acts of faith, 
of praise and adoration of the Creator. It is to be the source from which 
all other works take their inspiration, their direction and their strength. 
It is to have precedence not only over every other kind of work, but 
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even over every other form of prayer. It will be readily seen why St. 
Benedict valued this prayer so highly, once the true nature of Liturgical 
Prayer is grasped. 

Liturgical Prayer is the prayer of Christ with His Church, the 
prayer of the “Whole Christ,” as it is often expressed. This means 
that Christ the Head prays in union with the members of His Mystical 
Body, and imparts to their prayer a certain Divine efficacy. Christ as 
Man possesses the fulness of grace, the whole fulness of the Divine life. 
“For in Him dwells all the fulness of the Godhead bodily” (Col. ii. 9). 
But Christ communicates this life to the Church, to all the members of 
His Mystical Body, just as the sap of the main trunk of a tree is diffused 
into all the branches of the tree. “For in Him dwells all the fulness 
of the Godhead bodily, and in Him, who is the Head of every Principal- . 
ity and Power, you have received of that fulness” (Ibid.). 

Our Lord Himself taught this when He compared His union with 
the members of His Mystical Body to that of a vine and its branches: 
“T am the VINE, you are the brances” (John xv. 4). Every Catholic, 
therefore, in the state of grace, is a living branch of this Divine Vine, 
having been engrafted therein by baptism. As a living member of 
Christ’s Mystical Body, he possesses the same supernatural life as the 
Body of which he is a part. Consequently those who participate in the 
Liturgical Office of the Church do not pray as mere human beings, but 
as members of the Mystical Body, and their prayer is joined with, fused 
into and united with the prayer of Christ, the great High Priest of the 
New Law, who prays in and with His members. This prayer, then, is 
no longer simply a human prayer produced by human powers or by 
human intellect, but a Divine prayer, produced by the infinite wisdom 
of the eternal God, and truly called the DIVINE OFFICE. 

Being the prayer of Christ and His members, the efficacy of the 
Divine Office is incalculable. It is always heard by God the Father; it 
always bears much fruit. “If you abide in Me, and if My words abide 
in you, ask whatever you will, and it shall be done to you. In this is 
My Father glorified, that you bear very much fruit.” — “He who abides 
in Me, and I in him, he bears much fruit” (John xv. 7, 5). “If two of 
you shall agree on earth about anything at all for which they ask, it 
shall be done for them by My Father in heaven. For where two or 
three are gathered together for My sake, there am I in the midst of 
them” (Matt. xwiii. 19, 20). — “Father, I give Thee thanks that Thou 
hast heard Me; yet I know that Thou always hearest Me” (John xi. 41, 


42). Hence follows the supereminent position of Liturgical Prayer 


over any other form of prayer; hence the certainty that it is all-pleas- 
ing ‘to God, and ‘that it “‘bears much fruit.” At once it is evident why 
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St. Benedict placed such a very high value on the Divine Office and 
made its corporate recitation the principal work of his monks. 


Apostles of the Liturgy . 

In the various precepts of the Rule, St. Benedict aims at having 
his monks live the complete Christian life as it was lived in Apostolic 
times, when it was the custom for all the Christians to assemble at pre- 
scribed times for public prayer and the “singing of spiritual songs and 
canticles,” as St. Paul expresses it. Abundant evidence shows that dur- 
ing the first four centuries of Catholic history this public praise was 
regarded by all as a most sacred duty. /t was a community worship, a 
social prayer, in which all took part — the shepherd, or bishop, leading 
- his flock. As time passed, however, enthusiasm waned and faith grew 
colder, so that by St. Benedict’s time the Divine Office had come to be 
regarded as the work of a select group within the body of the Church — 
the clergy. In the decrees of Divine Providence, St. Benedict’s task was 
to re-Christianize a decadent society. He showed the greatest wisdom 
when he made the “Opus Dei” the principal work of his monks and 
constituted his sons the apostles of the Liturgy. Wherever the monks 
went — and their missionary work spread throughout Europe — they 
took with them the Liturgy, which was to prove a veritable fountain of 
living water to souls, From it the Christians drew a strengthening of 
their faith and a piety thoroughly Christian by which their Catholic life 
was re-animated, By its means also the barbarians were won to Christ. 

St. Benedict not only fostered Liturgical Prayer as such, but he 
contributed in great measure to its present form. One needs but to 
read the Holy Rule to see in how detailed and complete a manner he 
legislated for the “Opus Dei.” No one before him had given such com- 
plete instructions as to the manner of performing this sublime service. 
He did not bind his monks to the ancient practice of reciting the entire 
psalter in a day, but he prescribed that it must be recited in the course 
of a week. This principle was taken over by the Roman Church and 
became an accepted practice. The distinct imprint left by St. Benedict 
on the structure of the various hours, as well as on the Office as a whole, 
is easily discovered. He insisted that the night Vigils, or our present 
Matins, must never have less than twelve psalms. He prescribed a like 
number for the day hours, that is to say, for Prime, Terce, Sext and 
None, each of which was to have three psalms. Prominence was given 
to Sundays and feastdays by adding more lessons to the twelve psalms 
of the two nocturns of the night Office, and by adding a third noc- 
turn having three canticles from the Old Testament and the same num- 
ber of lessons as the first and second nocturns. A special character- 
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istic of St. Benedict’s work in regard to these additions is to be noted 
in his conformity to the usage of the Church of Rome in the lessons, 
responsories, canticles, etc. The ancient form of morning service, 
Lauds, and the evening service, Vespers, also received special attention. 
Though he added the canticle to Lauds and also the “Benedictus,” he 
drastically shortened the Vesper service, to which he added the “Mag- 
nificat.” Scholars also attribute to St. Benedict the introduction of 
the hours of Prime and Compline. 

To what a great extent the Liturgy permeates Benedictine life can 
be seen by a study of the Holy Rule, where one will find that the hour, 
the day, the week and the year are all centered around the Liturgy. From 
the time that the monk rises in the morning “to the Work of God,” 
until he retires at night, his life has a sort of sacramental character, for 
all things, — work, meals, spiritual reading, reception of guests, serving 
at table, table reading, taking a journey, silence, recreation, — all mon- 
astic activities — are sanctified by relating them to the Work of God. 
Herein we see the fulfilment of the second great aim of the Liturgy — 
the sanctification of souls. Its power in this respect is proved by the 
great number of Benedictine saints. 


The Liturgical Movement 


With the accession of St. Gregory the Great to the papal throne 
some fifty years after St. Benedict’s death, it may be said that there 
was a beginning of what we know today as the “Liturgical Movement.” 
At this time there began a wide diffusion of missionary works, and 
wherever Benedictine Abbeys were founded, the spirit of the Liturgy 
was communicated to the clergy and people. With the coming of the 
Protestant Reformation in the 16th century, religious individualism 
crept in, and the Liturgy with its concept of collective worship and its 
consciousness of a supernatural fraternity was lost sight of more and 
more. The attempt to renew the close relationship which existed be- 
tween the Liturgy of the Church and the daily life of the Christian 
people, during the early ages of Christianity, received a great impetus 
with the issuance by Pius X of his Motu Proprio, on November 22, 
1903, wherein he expressed the wish that the true Christian spirit 
might flourish again in every respect and be preserved by all the faith- 
ful, through the medium of the Liturgy. The saintly Pontiff urged 
all Christians to an active participation in the most holy Mysteries and 
in the public and solemn prayer of the Church, which he declared to 
be “the primary and indispensable source” of Christian piety. 

The movement for a revival of this spirit had been initiated 
some decades previous to the encyclical of Pope Pius X by the famous 
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Benedictine Abbot of Solesmes in France, Dom Prosper Gueranger, 
when he published his monumental work, “The Liturgical Year,” and 
inaugurated with his monks the study and revival of the Plain Chant. 
Inspired by him, the founders of other Benedictine Congregations, 
particularly of Beuron, in Germany, made the study and practice of 
the Liturgy and its Chant a feature of their monastic observance. 
From these monasteries the movement has gradually spread and gained 
ground, Benedictine monks being its most fervent promoters, though 
it has also found many ardent patrons among members of other re- 
ligious orders and the secular clergy, as well as devout laymen. 


In the United States the movement has shown a gradual growth 
during the past twenty-five or thirty years. Since 1940 the Bene- 
dictine Liturgical Conference has sponsored a National Liturgical Week 
each year for the discussion of liturgical questions, to draw priests 
and people to an appreciation of the importance of the Liturgy, and 
to promote and foster its action and influence in the everyday life of 
the laity, especially by their active participation in the Holy Sacrifice. 

It behooves all who decry the materialistic spirit of the age to 
pray, and to strive through Catholic Action, that the day may soon 
come when the Catholic laity will unite themselves completely to the 
acts of the priesthood in the Divine worship and participate accord- 
ing to the demands of the ritual in the riches of the Liturgy, lending 
their eyes and ears, their hearts and their voices, so that in all places, 
and at all hours the sublime sanctify power of the Liturgy may be a 
stream of graces flowing copiously in the world of souls, sanctifying 
and refreshing them and enabling them to live the full Christian 
life. The Catholic Liturgy is the surest antidote against the spirit of 
the age, as it was against the spirit of the times of St. Benedict. Litur- 
gical Prayer can heal and save the world again as it did in those days 
and make this age an Age of Faith. 


Since “we are all one in Christ,” since, under the same Head, we all live 
the same life of grace under the action of the same Spirit, although each mem- 
ber has a different function, let us remain united among ourselves, united also 
with those holy souls who, in heaven as glorious members and in purgatory 
as suffering members, form with us but one body: That all may be one. 
This is the consoling dogma of the Communion of Saints. 

— Dom Columba Marmion, O.S.B. 


Spiritual Vitamin for November 


From sudden and unprovided death, deliver us, O Lord. 
Ind. of 300 days each time. 
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Know and Explain Vour Catholic Faith 
The Apostles’ Creed 
ARTICLE XII — LIFE EVERLASTING (Continued) 


The Secondary or Accidental Happiness of Heaven 

@ de 

S remarked at the beginning of the articles on heaven, theo- 
logians distinguish between what they call the ESSENTIAL 
happiness and the SECONDARY or ACCIDENTAL happiness 

of the elect, the first coming from God directly, the second 
coming from Him indirectly through His creatures. We shall now 
consider the second part of this sublime subject. 

“‘Jesus,’”’ says the great theologian Suarez, “speaks to us of the 
joy there will be in heaven over one sinner who repents. (Luke xv. 7.) 
He refers, obviously, to a new joy which comes to the blessed from an 
object outside of the Beatific Vision. From this it is evident that 
certain joys of heaven come from creatures, although we may say, in 
another sense, that all come from God. God, indeed, is the unique 
source of all felicity; but He avails Himself of creatures to make 
complete and perfect the beatitude of the whole man.” 

A comparison will help us to understand better the nature and 
scope of this secondary happiness. It is taken from ‘‘Beyond the 
Grave,” by Rev. E. Hamon, S.J. “The son of a powerful monarch,” 
he writes, “living at his father’s court, finds in the latter’s presence 
and love the principal reason for his happiness. To know that he is 
a king’s son, to live in intimacy with his father, to love him and to 
be beloved by him, this certainly is the cause of his supreme felicity; 
but this enviable position secures for him other privileges, both numer- 
ous and considerable. 


\e/ 
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“All that belongs to the king belongs also to his son. Hence 
the latter enjoys the grandeur of the royal mansions, the treasures and 
the beauties they contain, and the wealth accumulated in them; the 
court festivals delight him, and the eagerness with which the courtiers 
bring their homage to the foot of the throne increases in his eyes the 
splendor of the royal majesty. 

“Again, he loves to journey through the various provinces of 
the kingdom, which are subject to the rule of his father. He admires 
the order and tranquillity that reign there; he notes the prosperity of 
the citizens and their contentment, and everywhere discovers proofs 
of a wise administration that maintains everything in perfect harmony. 

“Filled with joy at what he has seen and heard, the king’s son 
feels love for his father grow stronger and stronger, together with 
gratitude for the benefits he has received from him.” 

Developing the comparison still further, the author might have 
added that the prince enjoys also the companionship of his beloved 
mother, brothers and sisters, and of many congenial friends, whose 
society affords him the keenest delight. 

Such, dimly expressed, are the délights which the secondary or 
accidental beatitude gives to the elect in their heavenly country. The 
children of God by Divine adoption, they find in the vision of their 
Father, and in His love, the first cause of their happiness; this is the 
essential bliss, of which we have already spoken. But they find, 
moreover, great delight in the beauties and glories of heaven, and in 
admiring the magnificence of the heavenly mansions; they experience 
inexpressible sweetness in the company of Jesus and the Blessed Vir- 
gin Mary and all the angels and saints, and rejoice in the festivals 
of heaven; and after the general resurrection they will delight in all 
the exterior goods which the renewed earth will offer them. 

The beauty and glory of this city of God in every way corresponds 
with the riches, bounty and magnificence of this almighty Monarch, 
who has created it for the manifestation of His power, wisdom, and 
goodness, and to be the eternal habitation of His dearest friends and 
children. And what great things does He not do, when both His own 
glory and His love for His children urge Him to act? In this celestial 
kingdom all are kings and queens, crowned with diadems of immortal 
glory, and shining more brightly than the sun. Christ Himself affirmed 
this when He said to His privileged confidante, St. Mechtilde: ‘‘You 
may praise Me for the most faithful division of My kingdom with My 
elect. I have established them all kings and queens together with 
Me, and have made them reign with such joy and glory that they seem 
to have received not only half but the whole of My kingdom” (Book 
of Special Grace, Book I, ch. xix). 

Holy Scripture also bears out these assertions in many passages. 
For example, in the second Epistle of St. Paul to Timothy (ii. 12) 
we are told that the just shall reign with Christ in glory. St. Luke 
records these words of Our Lord to His Apostles: “I appoint to you 
a kingdom, even as My Father hag appointed to Me, that you may 
eat and drink at My table in My kingdom; and you shall sit upon 
thrones, judging the twelve tribes of Israel” (xxii. 28-30). 
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At the Last Supper, Jesus prayed to His Heavenly Father: “Father, 
I will that where I am they also whom Thou hast given Me may be 
with Me; in order that they may behold My glory, which Thou hast 
given Me, because Thou hast loved Me before the creation of the world” 
(John xvii. 24). This is the first time, as Bossuet remarks, that Our 
Lord, speaking to His Father, says I will; and it is admirable that He 
speaks in this manner to make a most important request in our behalf. 
It is remarkable too that He desires His friends to see His glory, as 
if something would be lacking otherwise. But His Divine generosity 
does not stop there, for He wishes not only that His friends be per- 
mitted to see His glory, but also that they share it with Him. ‘He who 
overcomes,’”’ He says, “I will permit him to sit with Me upon My 
throne; as I also have overcome and have sat with My Father on His 
throne” (Apoc. iii. 21). 

Now, to kings and queens are due a ceremonious reception, a 
throne, a crown, a magnificent retinue, riches, sumptuous banquets, etc. 
That all of these are accorded the elect in heaven is borne out by Holy 
Scripture and the writings of the saints. And truly we cannot imagine 
that anything would be wanting in the heavenly kingdom that would 
contribute to the glory and happiness of its royal citizens. 


Entrance of a Soul into Heavenly Glory 


The enlightened author of the book “Easter in Heaven’”’ pictures 
for us the joys a soul experiences at its triumphal entry into the celes- 
tial kingdom. ‘‘Consider now,”’ he says, ‘“‘a soul leaving purgatory and 
soaring aloft towards the starry firmament of heaven. What she sees 
during this ascent is like the mystical sparkling of the heavenly joys 
she is approaching. I am justified in imagining the purified soul pass- 
ing the starry firmament, because the Church herself, on the festival 
of Christ’s ascension — which was the model of ours — sings: ‘Thou 
who ascendest above the stars.’ Assuredly the sensations experienced 
during that ascent must be those of new and inconceivable delight... 
What astronomy tells us of the stars excites even now our wonder and 
admiration. How great, then, shall be the soul’s astonishment and 
delight when the glory and magnificence of those celestial regions 
opens before her, as the veil is now removed which partially hides 
them from mortal eyes... Who can imagine or conceive what won- 
ders, in the order of material creation, God, the essential Beauty and 
Omnipotence, can produce, and has produced, to adorn these avenues 
to His heavenly palace? What joy for that blessed soul, as she wings 
her flight through that world of wonders, and sees from afar the dazz- 
ling splendor that surrounds the Everlasting Portals! .. 

“At length she draws near the radiant gates of the Heavenly Jeru- 
salem. Imagination cannot form even a faint idea of the magnificence 
of those gates, of the height and splendor of the walls which extend 
on either side, built of precious jewels and stones, those glorious ram- 
parts of the City of God... ‘Alleluia! Alleluia!’ is her first exclama- 
tion as the gates of heaven break on her view. ‘Open your gates, 
ye Princes of heaven,’ exclaims the guardian angel of that blessed 
soul; ‘an heir of heaven approaches!’ ‘Who is this heir of heaven?’ 
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asks the angelic chorus from within. The guardian angel gives the 
name, and the gates of heaven open... 

“The blessed soul enters heaven, and the full radiance of heavenly 
glory is diffused over and around her, and the full measure of her 
eternal bliss is completed! This light of glory is that whereof the 
Scripture says: ‘In Thy light we shall see light’ (Ps. xxxv. 10). This 
is the light which enables us to see God in His essence, and contem- 
plate Him face to face. This is the light of which Scripture further 
says, ‘God is light, and in Him is no darkness’ (1 John i. 5). This 
is the light which, penetrating our very substance, makes us the 
glorified children of God. This is the light which makes us see and 
know all things in God — it is the ever-burning flame of heaven’s 
Easter-joy. ‘Deo gratias! — Thanks be to God!’ exclaims the soul, 
united to God by this light of glory; and countless myriads of angels 
sing with her the praises of God. The perfume of thanksgiving goes 
up, like precious incense, in the sight of Him that sitteth upon the 
throne, from the heart of a ransomed and glorified soul.’ 

Then, in imitation of the jubilant Exultet which is sung on Easter 
Saturday morning, the pious author places on the lips of the blessed 
soul a canticle of praise and thanks to the Triune God for His great 
mercy and goodness in allowing her to join the ranks of the Blessed, 
and a petition to the angels and saints to permit her to unite with 
them throughout the endless ages of eternity in giving honor and praise 
to the Most High. 

The thrilling joy of a soul upon entering heaven may also be sur- 
mised from Our Lord’s own words to St. Mechtilde regarding the en- 
trance of a virgin into glory: ‘“‘God, My Father, loves each virgin so 
much that He awaits her arrival with more joy than any king ever 
awaited the arrival of the bride of his only son, from whom he expected 
an illustrious heir. Hence, as soon as the announcement is made: 
‘Behold a virgin!’ all the dignities of heaven are astir, and the vir- 
gin’s first steps into the celestial mansions resound like a trumpet’s 
prolonged sound, filling all the saints with transports of joy and mak- 
ing them sing in her praise: ‘How beautiful are thy steps, O prince’s 
daughter’ (Cant. vii. i). I Myself arise and hasten to meet her, say- 
ing: ‘Come, My spouse... come, thou shalt be crowned’ (Cant. iv. 
8). Arrived in My presence, the virgin beholds herself in My eyes, and 
I see Myself mirrored in hers. We contemplate each other in ecstasy. 
Then, in a loving embrace, I impress Myself into her, I fill and pene- 
trate her with My whole Divinity. Whatever her situation, I seem to 
be entirely in all her members, and reciprocally I draw her into Myself, 
so that she is seen everywhere glorious within Me. Moreover, I make 
Myself her crown, worthy ornament of the true spouse I wish to adorn. 
The Holy Ghost also penetrates her with the superabundance of His 
sweetness and goodness, which saturates her as when a morsel of 
bread is dipped into pure wine. Thus she becomes lovable and ravish- 
ing to all the inhabitants of heaven.”’ 

Thus will each one of God’s elect be inebriated with joy upon 
entering heaven, with greater or lesser manifestations of honor and 


rejoicing, according to the merit of the one being so received. 
To be continued 
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Europe Faces Another Winter of Suffering 
mls © cho 

OVERNMENT reports from abroad predict that the coming winter 

will bring even more severe sufferings to the war victims than 

the winter of 1946. The weather in Europe has been disastrous 
during the past year, and crop returns have been only 40 to 60 per 
cent of estimates in some countries. In addition, the summer drouth 
has led to wholesale slaughter of cattle because of the failure of fodder 
crops. This in turn is leading to a severe meat, butter and milk short- 
age. In consequence, Europe — which even in pre-war days had to 
import much food — is facing a very serious food crisis this winter. 

Unknown thousands of Europe’s undernourished, disease-ridden, 
ill-clad and ill-housed millions succumbed last winter. Without im- 
mediate help, thousands more will perish. A large percentage of these 
will be old people and children — two classes particularly deserving 
of sympathy. It is estimated conservatively that there are thirty 
million hungry children in Europe alone. 

Secretary of State Marshall has warned that the threat of wide- 
spread suffering is immediate, and that Europe must have United 
States’ assurance of emergency food and fuel before the end of the year 
to allay “intolerable hunger and cold’”’ this winter. With anguished 
hearts the people of these countries look to America for help. Hope 
is dying in their breasts, with the failure of the crops in which they 
had placed so much trust, and many are losing their faith in God and 
yielding to bitterness and despair. 

We in America have been singularly blessed by God with the 
necessities of life, and can but faintly realize the desperate situation 
in which these poor people find themselves. And they are our brothers 
and sisters in the Mystical Body of Christ! How great, then, is our 
obligation to help them in every way possible! 

As the months pass, the number of appeals from destitute con- 
vents and individuals goes on increasing, so that the daily demand 
for help is far beyond our power to render assistance. We therefore 
feel urged to appeal ever and again for support and co-operation in 
this tremendous work of charity. It would help immensely if some 
charitable persons would “adopt” an individual or family or religious 
community and send gift packages to them directly. Addresses will 
gladly be furnished upon request. We might add that we are not in 
need of more overseas addresses, as we receive many more now than 
we can possibly care for, due to our being well known in Europe 
through our publications and former relief work in that country. Re- 
grettably we are not equipped now to carry on such work on any- 
where near as large a scale as we were happily able to do after the 
first World War, due to lack of personnel, etc. 

ALMS sent to us will gladly be devoted to relief, as heretofore. 
Clothing and shoes (new or worn) will likewise be forwarded. We 
would also mention the need of Church vestments and linens, for which 
we receive many requests. Articles of this kind will also be gratefully 
received and forwarded to needy applicants. Kindly address all to: — 

Benedictine Convent of Perpetual Adoration, Clyde, Missouri 
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The “Enthronement” and Its Doctrinal 


Foundation . 
Explained by Its Founder, the Very Rev. Father Mateo, SS.CC. 
Continued 


A FINAL comparison to clarify the foundation of this doctrinal al- 
liance between the Gospel, St. Paul and Paray-le-Monial: Let 
us suppose that the thesis “Caritas Christi urget nos” — “The charity of 
Christ urges us” were a masterpiece of sacred painting; well, the frame 
best suited to display this painting would be the Revelations of Paray- 
le-Monial. Again, if this sublime thesis “Dilexit me et tradidit semet- 
ipsum pro me” — “He loved me and delivered Himself for me” were, 
let us say, a Mass, the practical and sacred formula for celebrating this 
Mass would be, again, devotion to the Sacred Heart, the external cult as 
proposed by St. Margaret Mary and approved by the Church. 

What did Jesus the King say at Paray? Fundamentally, He re- 
peated what He had already preached by His tears and His miracles 
in the crib, on Calvary, and in the Cenacle: “Behold this Heart which 
has loved you so much, and which has performed these marvels in order 
to make Itself loved. I desire to conquey and possess you by the power 
of My love.” 

To close this chapter, I propose to make two statements, both strik- 
ing and doctrinal. The first: “Unum est credere, aliud est amare” — 
“Tt is one thing to believe; another, to love.” An act of faith, the sub- 
mission of the mind to a revealed truth or to a mystery, is not of itself 
an act of charity, the gift of self, which is called love. As a matter of 
fact, we can believe, and St. Paul even speaks of a faith that moves 
mountains, but if we do not live our faith by love, then that faith 
merely makes us more responsible. Oh, yes, one can believe without 
loving, but one can not love without believing! A true Christian is he 
who believes with a great faith but who also loves what he believes 
with an even greater love. The perfection of faith, of hope, and all 
the virtues is charity or love! 

It follows that to preach faith is only half of the Gospel; therefore, 
let us preach love, which perfects and vivifies faith. Note well that 
Jesus complains of a lack of love! Does that mean that the other vir- 
tues are to be found in abundance? Not at all! On the contrary, 
when love, the queen and source of virtues, is lacking, the rest will be 
lacking too. 

Let us who are preaching the Heart of Jesus, be apostles of love! 
Love is certainly not a sickly feeling, still less an effeminate sentimental- 
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ity, but the total gift of self, the “tradidit,” the faculty and the grace 
to give oneself to Him who out of love has delivered Himself for us! 
The Deus-Caritas whom we adore and preach wants absolutely to be 
loved! 

A second and final observation on this admirable doctrine of love. 
I would speak here of three ineffable gifts which the love of the Heart 
of Jesus has presented to His Church. The very first: “The knowledge 
and love of His FATHER.” “Divina institutione formati audemus di- 
cere: Pater Noster.” Here we have basically the wonderful novelty 
of the Gospel: “God, our Father; we, His adopted children.” It took 
nothing less than the Incarnate Word to reveal to us this mystery of 
Divine love, supreme gift of a supreme love. And ever since that 
revelation we call the Man-God our eldest Brother; His Father is our 
Father, and His Mother, our Mother! 

The second gift: HIMSELF. He gives Himself to us forever. He 
is our Treasure, our Good! “Dilectus meus mihi et ego illi ... tenui 
eum, nec dimittam” — “My Beloved to me and I to Him. . . I will hold 
Him and will not let Him go.” And this gift is irrevocable; the Eu- 
charist fixes His abode among us in this land of exile: “Usque ad con- 
summationem saeculi” — “Unto the consummation of the world.” 

Finally, the third gift, worthy of the adorable Giver: PENTECOST. 
“It is expedient to you that I go: for if I go not, the Paraclete will 
not come to you, but if I go, I will send Him to you” (John xvi. 7). 
The Holy Spirit did come, and on Pentecost Sunday the Church was 
born in the Cenacle. Truly, since the love of Jesus bestowed these three 
wonderful gifts upon us, we can almost say that omnipotence has ex- 
hausted itself. And as He promised, when we love Him who is Love 
Incarnate, the three Divine Persons take up their abode in us, and we 
become living monstrances of the most august Trinity. 

We who preach the Enthronement should break this alabaster vase 
so that every home of the Sacred Heart may be thoroughly filled with 
the odor of the thrice holy oil of this sublime doctrine. 

Once more, let us proclaim in season and out of, season, that the 
great Doctors of this Divine theology of love are Paul and John the 
Evangelist, Bonaventure and Bernard, Thomas Aquinas and Francis de 
Sales. Yes, long before the beautiful devotion to the Sacred Heart was 
revealed through St. Margaret Mary, these spiritual giants were already 
apostles of the Heart of Jesus. 

If we preach in this way, we will transform the marvelous little 
chapel of Paray-le-Monial into a truly Catholic Sanctuary! This was 
the thought of Leo XIII when he said: “The greatest private revela- 
tion was the one made at Paray-le-Monial. After Calvary, its altar is 
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the most sacred, and around it gravitates the thought and love of the 
Church.” 

“Rex sum ego” — “I am a King,” were the words of Jesus before 
Pilate, and St. Paul declares: “Oportet autem illum regnare” — “It 
behooves Him to reign.” But before the ecstatical eyes of St. Margaret 
Mary, He assures us that He longs to reign and. that He will reign 
through His Heart! It is for this reason the Church forbids the crown- 
ing of the image of the Sacred Heart: Jesus is King by nature, and also 
by right of conquest through the holy Cross of redemption. 


II. The Revelation of the Sacred Heart Made to 
St. Margaret Mary at ParayslesMonial 


Let us enter, on bended knee, this new Gethsemane, which still re- 
echoes with the sad complaints and stirring requests of the King of Love. 
Its history is well known; therefore, I will merely recall briefly the 
statements of the Savior to His confidante and messenger. 

Jesus repeats over and over that He thirsts for love. But He com- 
plains bitterly of so-called friends, of mediocre friends who wound His 
Heart, because they do not truly love Him. The King of Love is truly 
a Beggar of Love! He desires to reign, He must reign, because He is 
a King; but He wills to reign, not by destroying, but by converting and 
pardoning. But above all, consecrated souls must love Him with a per- 
fect love! Priests and religious, the appeal, and perhaps the re- 
proach, is especially for us. Note well, the greatest Promise concerns 
us: “I will sanctify My friends by a special grace.” Happy those who 
understand that the Good Master desires to perpetuate the succession 
of John, the beloved disciple. Yes, He wants intimate friends — 
“Johns,” of whom He wants to make “Pauls,” apostles of fire. 

For our own sake let us stress this idea. Jesus wants, demands, 
exacts of us, His consecrated friends, a love unto sanctity. “To His fer- 
vent and faithful friends He promises an extraordinary grace, a sort 
of charism, that of converting and softening the most hardened hearts. 
But let us never forget, the apostle most powerful in the work of salva- 
tion is always the ‘intimate friend who, having won the Heart of Jesus, 
dispenses His treasures for His glory and the salvation of souls. 

Naturally this leads us to the pleasant but important duty of repa- 
ration, characteristic of devotion to the Sacred Heart. A love which is 
thrust aside, forgotten and outraged, demands from friends a kind of 
compensation, which having appeased His Justice obtains an outpouring 
of mercy. Because He is truly a just God, He finds Himself obliged 


to punish and chastise: for He is as much Justice as Love. But 
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as far as we, poor exiles, are concerned, one would say He is more a 
“Divine pity,” more a dispenser of mercy, than of rigorous and venge- 
ful justice. 

Still, in order to restore the balance upset by sin, He urges us to 
make reparation, to offer Him a penitent love, so that, His justice ap- 
peased, He may exercise His mercy. For this purpose He Himself 
places the purchase price in our hands. Thus He asks that the First 
Friday be consecrated to Him in a special way as a homage of Eucha- 
ristic and reparative love. As a recompense for this offering of love, 
He gives special graces. Finally, He asks St. Margaret Mary to rise 
at night to watch with Him, to console Him even better than the Angel 
at Gethsemane. And so He institutes the Holy Hour, which from that 
time on has played such a great part in the extension of the Reign of 
the Sacred Heart. , 

But, let it be well noted, just as the greatest revelation took place 
during the exposition of the Blessed Sacrament, on December 27, the 
feast of St. John, so also the entire gospel of Paray is a mission emi- 
nently Eucharistic, By this I mean that, in the history of the Revela- 
tions of the Heart of Jesus, everything stems from the Eucharist, and 
everything without exception, returns to the Eucharist.To be continued 





Little fsovers’ Lreague 


0-0 


N THIS world people are seldom satisfied. It is easy to 
understand why a person may be discontented when he 
is sick or poor, and has all kinds of trials and sufferings. 

” But there are people who are not satisfied even though 
they are healthy and have sufficient money to buy every- 
thing they want. They do not appreciate what they 
have, but keep wanting something else. Yet as soon 
as they have what they desire, it no longer pleases them. 

Is such dissatisfaction good or bad? It is cer- 
tainly bad never to be satisfied with what a person has, and to envy 
others because he thinks they have it better and easier than he. Such 

a person is ungrateful and offends God and disedifies others. 

But dissatisfaction can also be a good thing. King Solomon, in 
the Old Testament, was healthy, rich, mighty, wise, respected, and 
had everything he desired, and yet he was not satisfied. Why? Be- 
cause the things of this world are not meant to satisfy the human 
heart. Nothing that this world can give us fully satisfies us because 
the human heart is bigger than all that is earthly and perishable. 

You have perhaps heard or read of children being kidnapped by 
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gypsies. These children were never happy. How could they be, when 
they remembered their pleasant home with their good, loving parents? 
If it happened that their parents were fortunate enough to find and 
bring them back, such children looked back on their life with the 
gypsies as if it had been a terrible dream. 

Everyone on earth has a feeling of homesickness for heaven some- 
what like the homesickness of kidnapped children. We are children 
of God. Heaven is our real home. Earth is a place of exile where we 
must remain for a time to be tried and proved worthy of heaven. Our 
homesickness for heaven is a good thing. It makes us try to live so 
we may go to heaven after our death. 

Belief in an everlasting life in heaven, and the hope of its eternal 
joys, are very important for us. They give us the true meaning of life. 
They give us a goal for which we must strive. They teach us why we 
are living. They also give us a reason for living in such a way that 
we may not lose these eternal joys. They teach us how to live so we 
may gain heaven and everlasting happiness. 


The Eternal Joys of Heaven 


The feast of All Saints, which comes on November Ist, should lift 
our thoughts to heaven. This is a very good time, then, to think about 
the joys of heaven and to learn something about them. On earth we 
have many sorrows and sufferings, and there are often many tears 
shed. In heaven there will be none of these things. All sorrow, all 
weeping, all pain, all trials and difficulties will be past. All that has 
pained and grieved us in life will be taken away by God, our Heavenly 
Father, and remain away forever. 

But never to have pain and misery is just one and the least of the 
eternal joys of heaven. Our Lord describes these joys as a great feast, 
a wedding banquet like those that were held in Oriental countries. 
Everyone who was invited received a beautiful feastday garment to 
wear at the banquet. In the largest and richest room of the palace, 
where all precious treasures and everything beautiful and pleasing was 
put on display, the richest foods and delicious drinks were served with 
music and song and everything that could rejoice the eye and ear 
and taste. Such banquets would last for days and weeks, Every wish 
of the guests was fulfilled, and every guest received precious gifts as 
a remembrance. In another parable, or story, Our Lord describes the 
joys of heaven under the picture of a royal palace. The blessed are 
adorned with crowns and glittering garments, and sit on royal thrones 
and reign with Christ the King for all eternity. Both of these para- 
bles teach that the eternal joys of heaven consist in the satisfaction of 
all our longings and in the complete fulfilment of all our wishes. 

All that is beautiful, good and glorious on earth is nothing com- 
pared to the eternal joys of heaven. We cannot even imagine these 
joys. Why? Because the eternal joys consist in seeing and possessing 
God, who is all Beauty, all Goodness, all Glory and all Happiness. 

God is Greatness, Truth, Wisdom, Goodness, Love, Beauty itself! 
The whole world is before Him as a drop of morning dew. All that 
is earthly, no matter how lovely, good and beautiful it may be, is but 
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a shadow of God. Once a good child, looking .at the starry heavens, 
said: ‘If heaven is so beautiful on the wrong side, what must it not 
be like on the right side.’”’ And this little child was right. 

The vision of God gives us a knowledge of God. We know Him 
just as He is; His goodness, His love and power. The vision of God 
gives us also the greatest love for God, and the sublimest joy in God. 


In heaven we will see Jesus, our dear Lord and Savior, “beautiful 
above the sons of men” (Ps. xliv. 3). Already here on earth our 
Divine Savior had a wonderful power of drawing persons to Himself. 
Thousands went with Him even to the desert, staying with Him for 
days, forgetting even to eat. The holy Apostles left everything to 
follow Him. Once our Savior showed a little of His glory to Ss. Peter, 
James and John in the Transfiguration on Mt. Thabor. When St. Peter 
saw this he was beside himself with joy, so that he no longer knew 
what he was saying. Never could he forget this vision. More than 
thirty years later he wrote about it in one of his epistles. 

Our Divine Savior had to leave His Apostles at His ascension into 
heaven. He left them here on earth so that their love might become 
stronger and more spiritual. He took His human Body into heaven, 
but there It is all resplendent, shining and glorious. At the end of 
the world, after the resurrection of the bodies of the saints, they too 
will be glorious like that of Our Lord’s in heaven. And so our body, 
too, will be glorified like His when it is united to our soul in heaven. 

In heaven we shall also see the dear, holy Mother of God, who is 
also our Mother, the holy angels and all the holy people who have 
lived since the beginning of the world. We shall see again all those 
who were dear to us here on earth and who have gone before us to 
heaven. And all this joy, peace, glory and happiness will last forever. 
It will never, never end! 

You may ask, “Is the joy of heaven the same for everyone?” No. 
It depends on how each one lives while on earth and how many merits 
he stores up during his life. ‘Each will receive his own reward ac- 
cording to his labor’ (1 Cor. iii. 8). Our Lord tells us also that if 
we sow only a little, that is, if we are lazy and do not make good 
use of our time to do good works and practice virtue, we will reap 
only a little. We will get only a low place in heaven. 


Perhaps you now wonder if the blessed in heaven who receive 
less glory than others will envy those who receive more. Oh, no! In 
heaven there can be no envy, for then heaven would not be heaven. 
Little children do not envy their older brothers or sisters who have 
bigger clothes than they when the clothes are made from the same 
material, Not at all! For the little children could not use the bigger 
garments. They could not even walk in them. So it is with the blessed 
in heaven. Every one has what fits him, and what he needs, and what 
he has earned. 

So we must not forget one thing: Every one of us, as long as 
we live, has it in his power to gain the greatest possible happiness in 
heaven. The greater a person’s love for God when he dies, and the 
greater amount of sanctifying grace and the more merits he has stored 
up during life, the greater also will be his eternal joy and glory. 
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Each one of you has it in his power at every moment to increase 
his love for God, and to gain a greater degree of sanctifying grace, and- 
so to store up a greater amount of merits. Be zealous, therefore, in 
doing good, and try to have a good, holy intention in all that you do. 
Be faithful in practicing the different virtues, in denying yourself, in 
fulfilling your duties. Love to pray, go to Holy Mass, often receive the 
sacraments, especially Holy Communion. In this way love for God 
will increase more and more in your soul. * Thus you will gain for 
yourself the greatest possible happiness in heaven. See how very 
precious our time of life is! Make good use of your time, and you will 
receive a glorious reward in heaven. 

But now comes the main thing. Who can be sure of going to 
heaven? Our Lord tells us: “Blessed are the pure of heart, for they 
shall see God’’ (Matt. v. 8). This means that you must keep yourself 
free from all wilful sins, no matter what they may be, and if you have 
soiled your soul, you must get rid of sin by contrition and penance. 
In this way you will always be prepared to die, even if it should come 
suddenly and unexpectedly. To prepare to die well is our most im- 
portant duty, for on this depends our eternal happiness. On this ac- 
count we should pray daily for the grace of a happy death, and ask 
our Blessed .Mother and the angels and saints to assist us. 


PRACTICE: To practice unselfishness is one of the ways of doing 
good deeds which will help you to win a high place in heaven. This 
month you have a very good opportunity to practice unselfishness by 
devotion to the poor souls in purgatory. These holy souls have to 
do penance in purgatory. They are suffering for the sins they commit- 
ted on earth for which they did not do penance, and for omitting to do 
good. A prayer, an act of self-denial, cheerfully enduring some pain 
or disappointment at home or in school and offering it for the poor 
souls — all these are ways of practicing unselfishness and helping the 
holy souls, while at the same time you gain merits for yourself, in- 
crease sanctifying grace in your soul and earn a greater reward in 
heaven. Many of the saints in heaven had to suffer for a time in pur- 
gatory. Now they enjoy the happiness of heaven, but they are eternal- 
ly grateful to those who shortened their time in purgatory by prayer, 
sacrifice and indulgences, and now they pray for them. Those souls 
whom you help will help you in return to win a greater place in 
heaven because of your unselfishness towards them. 


ASPIRATION: Merciful Lord Jesus,. grant them eternal rest. 
(300 days indulgence.) 
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Remember the Faithful Departed 


Assist the Souls in Purgatory — 4 practical booklet explaining the 
doctrine of purgatory, the nature of the sufferings endured there, and the 
means and advantages of assisting the souls detained therein. It also con- 
tains a number of beautiful prayers. 10¢ 


Indulgenced Prayers and Aspirations — An explanation of the val- 
ue of ejaculatory prayers, the efficacy of indulgences and manner of gaining 
them, together with an excellent collection of classified indulgenced prayers, 
which may be used to assist the holy souls and at the same time gain merit 
for oneself. 10¢ 


The Way of the Cross — This booklet contains a popular method of 
praying the Stations, one of the favorite means of assisting the holy souls. 
15 illustrations, and selected prayers in honor of the Passion. 10¢ 


The Rosary, My Treasure —An inspiring booklet on the Rosary, 
with information on the Archconfraternity and Rosary Novena. Renew the 
fervor of your devotion for the Rosary by reading this booklet, and offer a 
daily Rosary for the poor souls. 10¢ 


Consoling Booklets 


All Ye Who Mourn — A most consoling booklet for those bereaved. 
It sets forth the doctrine of eternal life and reunion with loved ones in the 
world to come, and instructs the reader on the means of showing practical 
charity towards the dear departed. Also contains the English text for Re- 
quiem Mass and burial service. 10¢ 


Pathways to Peace —A booklet which aims to teach souls how to find 
peace of heart and mind through the consideration of God’s love and Provi- 
dence, and by the exercise of the virtues of faith, hope and charity. 10¢ 


Conformity to the Will of God — Both Catholics and non-Catholies 
find great comfort in this booklet. It treats of Divine Providence directing 
all things for our greatest good, and explains the means of conforming oneself 
to the Divine Will in all the exigencies of life. 10¢ 


Words of Consolation for the Sick and Afflicted — A booklet to 


console, inspire and sanctify those who suffer. Many prayers. 10¢ 


Reduction for quantities. Postage extra. 


Benedictine Convent of P erpetual Adoration , Clyde, Missouri 
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St. Gertrude, the Great, (Feast, Nov. 17) — A sketch of Saint 
Gertrude’s wonder- 
ful life, recounting some of the marvelous favors accorded her by the Sacred 
Heart and including a variety of prayers in her honor. 10¢ 


Life of Sister M. Fortunata Viti, O.S.B. — An edifying biography 

~orrrrre of a saintly Benedic- 
tine lay Sister whose Cause for Beatification is daily advancing. A reader 
says of it: “‘I enjoyed the account of Sister Fortunata’s life so much. It 
is a wonderful story, so full of peace and spiritual uplift. Her schedule 
of daily prayers puts us to shame. I shall have recourse to her in prayer, 
I promise that.’’ 218 pages, with 9 illustrations. Price, 30¢ 


God Himself, Our Sacrifice — A booklet on the Mass, the source 
“ of all grace and sanctification. 10¢ 











The Mysteries of Mary — Reflections on the mysteries of Mary’s 
fifteen principal feasts (including the 
feast of the Presentation, Nov. 21), with a suitable prayer for a novena 
and a devotional practice suggested in honor of each mystery. 10¢ 
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Edif vis Booklets on Saints and Saintly Persons 


Fach Booklet, 10 


St. Anthony, the Wonderworke: Devotions to St. Joseph 
St. Therese of the Child Jesus St. Jude and St. Rita 
Good St. Anne St. Gertrude, the Great 


Boy Heroes Rambling Roses 
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Address: Benedictine Convent of Perpetual Adoration, Clyde, Missouri 





